JIOKyMeHTH, sIKi myO0/IiKyBaJucsl JIATHHOK 3 KOPOTKMMH aHOTalisMu abo 6e3
HUX, NOTPIOHO NEpEeKJIacTH AOCIIBHO 1 omyOJsiKyBaTH moBHIcTIO. 11[00 ykpaiHChKI
ICTOPUKHU MaJId MOKJIMBICTh TOBHOLIHHOTO BUKOPUCTAHHS JKepen. Ko y ICTOPUKIB
JIO TOTO K, € MOXKJIMBICTB MOSICHUTH BOXKJIMBICTh THX YU 1HIIUX JOKYMEHTIB IS iCTOPIl
VYKkpaiHu — BOHUM MalTh POOUTH 1€ 1 BCIOJU NOMYJISPU3YBATH YKPaiHCBKY 1CTOPIIO.
JIoKyMeHTH, HallMCaHl IHIIMMU MOBaMHU, NOTPIOHO MepeKnagaTd YKpaiHChbKOIO MOBOIO
1 myOJIiKyBaTH Nepekiaan B YKpaiHi.

JIOKyMeHTH, fIKi HANMCAHI CTApPOYKPAiHCBKOI MOBOIO, JEXaThb «MEPTBUM
BaHTaXXEM» B apXiBax 1 OHJIaiiH-apXxiBax. Te, 1m0 30epiraeTbcs 1 CKaHY€ThCS BCE OJHO
HE JJIOHOCHUTBCA J0 UIMPOKOTO 3arajly, TOMY 110 B YKpaiHl Maii’e HEMa€e CHEeL1aiCTiB,
AKI MOXYTb pO3uuTyBaTu Jkepena 16-17 cromite. IloTpiOHO BiapomxyBaTu
najeorpadiro 1 BAMTH IIT€H, MOXKJIIMBO, HaBITh y IIKOJIAX, Y BUTJIAI IO, PO3UUTYBATH
Hallll J1aBHI JOKYMEHTH, 1100 HaJaroJuTH 3B’SI30K MOKOJIHB 1 JOHECTH 0 MOJIOJII
MYAPICTh HAIIUX MPaIypiB.

3HaHHs iHO3eMHHX MOB i HABHYKHM POOOTH 3 JOKYMEHTAMH BIJIKPUIOTH IS
YKpaiHCBhKUX 1CTOPHKIB IIJIUMH CBIT JKEpes, MOB’S3aHUX 3 YKpaiHowo. SIKIIO BOHH
JOCHIKYBaTUMYTh JJOKYMEHTH 1 MOBIAOMIISITUMYTh YKPaiHChKOIO 200 1HIIMMHU MOBAMHU
PO 1€, TO BOHU 3MOXKYTh MMOBHOIIIHHO IHTETPYBaTUCS B MIKHAPOIHI JUCKYCIT 3 pI3HHUX
MUTaHb 1 BIACTOIOBATH HE3AJIC)KHUU TOJIOC CBOET BIACHOI iCTOPII.

3HAHHSA TOTO0, IK IITYYHHUH iIHTEJIEKT HIYKA€E AxKepeia, 3MOKE JOTIOMOTTH BCiM,
KOTO I[IKaBUTh 1CTOPis YKpaiHU, 3HAXOJUTU 3HAYHO OUIbIIY KUIBKICTh BAKJIUBUX IS
Hac JpKeped.

ORTHODOX VOTIVES WITH INSCRIPTIONS ABOUT HEALING
FROM THE COLLECTION OF THE NATIONAL PRESERVE
«KYIV-PECHERSK LAVRA»

Antonina Kizlova

Small votive offerings, such as miniature metal or wax figurines, and a wide array
of exquisite jewellery, have been a prevalent means of showing reverence to Christian
sacred objects within various denominations, including Catholic, Orthodox, Greek
Catholic, and Armenian traditions. Numerous devoted individuals, representing diverse
social strata, bestowed these offerings. The continuation of this practice was influenced
not only by the internal regulations of the Church but also by government policies [For
example: 12, p. 206-207]. It is important to highlight the unique aspects of votive
offerings in this context. However, when the origin of a museum object is uncertain, it
can sometimes be challenging to discern its cultural and religious affiliation from its
ancient forms. Furthermore, associating a votive offering with a specific denomination
on Ukrainian soil can pose a significant challenge [13, p. 193]. One of the reasons votive
offerings were given to sanctuaries was the belief in healing. Based on the materials
from the 19" century, there appears to be the existence of two distinct definitions:
«ucbnenie» (healing) and «BeI3mOpOBIEHie» (recovery), which suggests that the
concepts themselves were clearly distinguished at that time. If healing (based on
numerous descriptions of such miracles indicating the sudden recovery of the sick



individual) meant an abrupt return to health, it is quite plausible to consider that by
«recovery», they meant a gradual healing process, particularly from an illness where
the chances of independently overcoming the crisis are low [3, c. 120].

The collection of the National Preserve «Kyiv-Pechersk Lavray includes 5 votive
offerings dated to the 19" century with inscriptions indicating healing [5; 6; 7; 8; 9].

Three of them, featuring figures carved in high relief with distinct facial features
and clothing details, characterized by relief wavy edges and inscriptions made in a
similar style with a needle punch, have old tags indicating they come from Pryluky [5;
6; 7], while one, although lacking such a tag [8], is stylistically and technically similar
to all three.

Among the modern museum collection of votive offerings of the Poltava Local
Lore Museum named after Vasyl Krychevsky, there are specimens crafted in the same
technique and style. As proved by I. Vlasenko and O. Parasochka, one of these pendants
(PKMVK 3195, M 299) depicting a saint with a cross in the left hand and an inscription
in Old Slavic language («1824 rona ceii npuBbch wrbMeHeHs 3a ucitbiieHie oTh oJipa
6onb3nu padbu boxis Mapiu Bo octasienie rpbxoBs (In the year 1824, this pendant was
dedicated for the healing from the sick bed by the servant of God Maria for the
forgiveness of her sins) is derived from the collections of Ya. Ryzhenko from Pryluky
[2, c. 433, X]. Most likely, the ex-votos from the collection of the National Reserve
«Kyiv-Pechersk Lavra» [5; 6; 7; 8] initially come from the same collection. The paths
they took to arrive in Kyiv require separate investigation.

These same authors suggest that the votive offering originates from the Trinity
Monastery of Hustynia [2, c. 433, X]. In the monastery from the 17" century, the
Orthodox prayers revered the Hustynia icon of the Mother of God [11, c. 270] as
miraculous, so this origin is very probable.

The affiliation of the donors of the last of the mentioned votives [9] to the
Orthodox faith is presumed by the language used in the inscriptions, which are written
in Cyrillic script.

The purpose of this work is to characterize the connection between the form of
these votives and the inscriptions on them.

On the silver plate with an image of a swaddled baby in a halo, there is an
inscription that reads: «1816 roma ceii mpuBbch wTbMeHeH 3a ucibieH. oTwiapa
6onb3Hu HOBOpOXKAEHOTO MiaeHIa pada boxis ®eonopa (In 1816, this votive offering
was dedicated for the healing from the sick bed of a newborn baby servant of God
Theodore)» [6]. Hence, it follows that the mention of «sick bed» does not necessarily
imply that the sick person was bedridden, as newborn infants cannot stand at all.

The figure of the woman «Cis nmpeBbcka orpMbHeHa Bo ucibienie orp oapa
6osie3nu padu boxxin Hagexxnu 1827 rona: aB. 18: gus (This votive offering is dedicated
to the healing from the sick bed of the servant of God Nadezhda in 1827: August, 18")»
[5], especially in the clothing style, is somewhat similar to the icon of Saint Nadezhda
painted in the late 19" century [10], which requires further investigation. However, it
is impossible to determine the type of illness based on the votive offering.

The silver plate with an image of eyes and an inscription: «Ceu ri1a3a WIbMeHEH
3a ucubnenie ot oapa 6oxbk3ubl paba boxis Mnanenna Hukonas (These eyes are
dedicated for the healing from the sick bed of the servant of God infant Nicholas)», —
is dated by the jeweller’s hallmark to the year 1841 [8]. There is no basis to equate these
eyes with the symbol of the All-Seeing Eye [1] because they are depicted quite



realistically. Therefore, there is no direct correlation between the ex-voto shape and the
illness.

The inscription «3a ucubienie or 6onesbun pabu boxus MaTpoHu u yagu es
MianeHoBbs Mapit: Hukudopa: Moanna (For the healing from illness of the servant
of God Matrona and her children Maria, Nikifor, and Ivan)» on the a 19™"-century silver
plaque with the depiction of a woman and three children [7] in the case where they all
fell ill and recovered simultaneously may indicate an infectious disease.

Notably, none of the figures have a halo, although each child is holding an attribute
typically depicted in icons of saints: Mary holds a scroll, Nikifor holds a cross, and Ivan
holds a branch [7]. This requires further investigation.

On the silver plate with an image of a swaddled baby in a halo, there is an
inscription that reads: «1816 roma ceit mpuBbch wrbMeHeH 3a ucibiaeH. oTwipa
6o0sb3HU HOBOpOXKAEHOTO MitaieHIIa pada boxis deomopa (In 1816, this votive offering
was dedicated for the healing from the sick bed of a newborn baby servant of God
Theodore)» [6]. Hence, it follows that the mention of «sick bed» does not necessarily
imply that the sick person was bedridden, as newborn infants cannot stand at all.

The multifaceted symbol of the heart in various variations of votive offerings is
perhaps one of the most common across all Christian denominations. It can signify one
of the conditions of repentance, the emblem of the Sacred Heart of Jesus or fervent love
for God. It may also be a symbol of love or a direct reference to the afflicted organ for
which healing is sought [4, c. 29-30]. This concerns a 19"-century silver heart-shaped
votive with an engraved inscription: «IIp Borop ucubiau ots cepamabienis paby TBOO
Amnucito (Oh, Blessed Virgin, heal your servant Anisia from tachycardia)» [9]. So in
this case, there is a direct connection between the nature of the illness and the form of
the pendant offered to request healing.

Therefore, in the case of votive offerings with inscriptions about healing from the
collection of the National Preserve «Kyiv-Pechersk Lavra», only in one case, the form
of the votive offerings directly correlates with the specific health condition for which
healing is sought: a heart-shaped votive is connected to a plea for healing from
tachycardia. The rest of the votive offerings, which do not show such relatedness,
considering their common origin, in combination with the aforementioned pendant kept
in Poltava, allow us rather to trace the tendency to insert variable information (primarily
dates and names) into a set phrase within a specific workshop. However, the specific
features of illnesses based on the form of these pendants are not clearly traced.
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YKPATHCBKI BIKIBIJI3HAKH
SIK 3AOXOYEHHS JIO PEJIAT'YBAHHS BIKIIEIT
€BreH byxker

Bikinemis — rno0anpHa, BiIbHA Ta OaraTOMOBHAa IHTEPHET-CHIIMKJIONETIS,
HalcTapimui 1 HaOIpIMi poekT Ponay Bikimenia — HAMMONMYJISIPHIIIUN TOBITHUK B
Intepueti. InTeHCHMBHUIN mporec ii pO3BUTKY TpUBA€ B YChbOMY CBITI BXK€ IMOHAJ JBa
necsatunitrs [16, c¢. 101]. BikicninpHOTa, SK KJIACHYHHMN KIyO 3a IHTEpecaMu 4YH
TOBapHUCTBO, JIOCUThH IIBHJIKO TMEPEeHHsUIa 1 MPUHIUNU Teimidikaiii, npuTamMaHHi s
No1I0HUX CMUIBHOT, PO3POOMBIIM BHYTPIIIHI paBUia, MepCoHi(iKallito, CIEHT TOIIO.

BaxxnnBoro CK1al0oBOI0 BHYTPIIIHBOTO JKUTTA BIKICHUIBHOTH € 3a0XOYEHHS
KOpUCTYBauiB JI0 penaryBaHHs, SK€ 3 4Yacy CTBOpeHHs Bikimenii 3aificHIOETbCS
31€0UTBIIOTO BIpTyaIbHUMU 3aco0aMu. OHUM 13 PI3HOBH/IIB 320X0UEHb € BiKIBIJI3HAKH,
1o sIKi Iijie MOBA B 111 CTATT1, [0 NOIIKMPEH] B yCIX MOBHUX BepCisiX eHUuKIoneaii. Pi3Hi
Bikinenii MmaroTh po3ranxykeHuil Hallp yCUIIKHX OpJeHiB un «ObapHcTapiBy [13]. 3okpema,
kateropis «Awards associated with Wikipedia» na BikicxoBumii mae nonax 1100 daiinis
ta noHa 60 miakateropiit [15]. IIpoTe, B ykpaiHnchkiit Bikinenii qoci HaOip BiKiBiI3HAK
ny’ke oOMexeHul 1 He eHTpanizoBanuii [13].

Hepumii naropoanuii [la6mon:100! s xopucrysadis, ski 3po6umu monax 100
penaryBaHb 3ano4yaTtkyBaB 9 ceprns 2006 pokxy Kopucrysau:Hasgone. 21 cepmHst Toro x

! 1la6non:100 6ys Bunyuenmii 3 Bikinenii 15 ciuns 2014 poky aaminictpatopom Ykvach, matomicTs icHye
ananoriynuii llla6ion:3a 100 penaryBans, ctBopenuii 2 motoro 2010 poky.
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